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and function from within and are not externally deter-
mined like matter and motion. Life has the power of
self-emergence and spontaneity and has a special mode of
behaviour. The living do not evolve from the non-living but
are due to vital impulse. Life responds to the stimulus,
reproduces itself and is sustained by persistence and varia-
tion. The- vitalist views reality as a creative impulse, elan
vital or entelechy. The vitalist idea of entity is a mythical
and mysterious thing acting blindly without any intelligent
direction and inevitably lands us in animism. Animism is
the belief that the source of life is breath or prdna different
from the body and it attributes life and divinity to the natural
forces. The soul is the double or the shadow of the body,
survives after death and haunts the graveyard. Animism
gives rise to the belief in ancestral worship, fetichism and
supernaturalism. But vitalism and animism do not cover all
the known facts of reality and religious experience and afford
no stability or security.

Psychology marks the transition from the category of
cell to that of sensation. It studies consciousness as a
stream of presentations with conative and affective elements
giving rise to the perception of the empirical self. Reality
is manomaya and is mental and monadic and these monads
are centres of appetition and form a realm of ends. The mental
series cannot be reduced to material particles or vital units.
But mentalism is as one-sided as mechanism and com-
mits us to subjectivism.  Religion reacts against this
pan-psychism and grows into anthropomorphism. This theory
ascribes the origin of the universe to Divine thought, feeling
and will and thus interprets the Divine nature on the analogy
of human experience. God is a personality with a body
and mind akin to our own. But anthropomorphism is a form